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LOVE and UNITY, Se. 


Bhs £2 HRT STOPHILUS and Philalethes 
Fg 7 were excellent Perſons, firmly at- 
5 tached to the Chriſtian Religion, 
e ng, many Years, intimate Friend- 
p ſubſiſted between them. But 
they had dem Apprehenſions, in ſome 
Particulars, about which they ſeveral Times 
converſed. And, as in this imperfect State, the 
beſt of Men may not think alike, in all Re- 
ſpects, thro' a Variety of Cauſes, Prejudice 
and undue Reſentment ſometimes get Poſſeſſion 
in their Minds, both againſt Opinions, which 
they think are not true, and thoſe who hold 
them. 

It ſeems, this was the Fa, in the two 
worthy Perſons above- mentioned: For, that 
Amity and Friendſhip entirely ceaſed, which 
they had a long Tune cultivated to mutual 
Advantage; and . filled the Breaſt 
of each. 
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Philagathus, receiving Information of it, was 
much affected with Grief, on Account thereof. 
He, therefore, formed a Reſolution to make 
a particular Enquiry, concerning their Dif- 
ferences in Opinion, and, if poſſible, to brin 
them unto a Reconciliation. That he might 
execute this generous and laudable Deſign, he 
gave each a kind Invitation to his Houſe, 
which was gratefully accepted by both. They 
came at the Time he deſired. He quickly ac- 
quainted them with the Information he had 
received, with the Grief it occaſioned him, and 
with his good Intention, in defiring the Favour 
of their Company; and expreſſed his Hope, 
that Chriſtian Friendſhip might be renewed, 
and continue to ſubſiſt between them, not- 
withſtanding a ſmall Difference, in their A 
prehenfions, about ſome particular Points of 
Doctrine. 

He thought it very proper ſolemnly to ad- 
dreſs God, upon this important Occaſion, for 
the Aid and Inſtruction of the holy Spirit, 
wherein they both agreed with him. He de- 
fired Chriſtophilus to pray, which he did, with 


that Reverence, Humility, and Fervency, as 


greatly affected both himſelf and Phrlalethes. 
HFle requeſted the Favour of Philaletbes to ſuc- 


ceed him in that good Work; he readily con- 
ſented; and, therein, he diſcovered ſuch an 
Acquaintance with, and Savour of evangelical 
Truths, as much delighted not only himſelf, 


but Chriſlophilus alſo. Philagathus cloſed this 


Service With a very ſuitable and pathetic Re- 
queſt 


Calviniſts differing in Opinions. 3 


queſt to Heaven, for a Bleſſing upon the Con- 
verſation deſigned. 

And, then, addreſſing himſelf to them, he 
ſaid, My dear Brethren in Chriſt, (for ſuch I 
acknowledge you both to be) it was with 
very great Grief I heard, that, that Friendſhip, 
wh ſubſiſted between you many Years, is 
now broke, and a mutual Animoſity ſucceeds 
it in your Breaſts, on Account only, I am 
perſuaded, of ſome leſſer Differences, in your 
Conceptions, wherein none of the Effentials of 
Chriſtianity are affected, on which Side ſoever 
the Miſtake may be. My Deſire, therefore, 
is, that you would be pleaſed to permit me to 
mention the peculiar Doctrines of the Goſpel, 
and that you will expreſs your Aſſent, or 
Diſſent, as you approve, or diſapprove, of 
thoſe Principles. Both agreed to this Propoſal. 
Whereupon he thus ſaid: 

I. I will begin with the Foundation of our 

Recovery and Happineſs, vig. Election. God 
choſe a certain Number. of Men to Salvation, 
This Act was eternal, and it is the mere Effect 
of ſovereign Favour, without any Motive to 
the divine Will, in the Perſons who are the 
Objects of this 3 Farther, it is irre- 
1 and it aſcertains the Sanctification, in 
Time, of all thoſe who are included in this 
Decree, and their complete Happineſs and 
Felicity hereafter. 

II. Adam was conſtituted the Repreſentative 
of all his natural Deſcendants; they were in- 
cluded with him in the Covenant of Works, 
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and, therefore, his Act of Diſobedience was 


imputed to them; in and with him they came 


under the Condemnation of the Law, and 


from him they derive moral Depravity and 
Corruption. So that all Men naturally are 


Subjects of Darkneſs, Obſtinacy, and Rebel- 
lion againſt God; are averſe to Good, and in- 


clined to Evil. | 
III. A Covenant of Peace was entered into, 
between the divine Perſons; wherein, full and 
effeAu'! Provifion is made for the Salvation of 
all the Elect, in ſuch a Way, as exalts the 
Glory of all the infinite Perfections of God. 
In this Covenant Chriſt engaged to do and 
ſuffer, what Law and Juſtice required, in order 
to the Salvation of the Elect, v2. to obey the 
Law, which he punctually did; his Obedience 
is accepted for, and imputed to them, and that 
is the ſole Matter of their Juſtification, before 
God. He, alſo, voluntarily became obliged to 
offer himſelf a Sacrifice for their Sins, to re- 
deem them from Curſe and Wrath. Agree- 
ably to this Obligation, which he took upon 
him, he bore their Sins. was made a Curſe, 
endured the vindictive Diſpleaſure of God, 
ſuffered and died, in their Koons and Stead. 
His Sufferings and Death were ſatis factory to 
the Law and Juſtice of God, for their nf Fi 
Guilt ; from hence, in Equity, reſults a Right 


to Pardon and Impunity, unto every one of 


them. And this Redemption is proper and 
peculiar to the Elect of God, or it is not of 
larger Extent. 


iv. Ro: 
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IV. Regeneration and Sanctification are the 

proper Work of God, in the Souls of Men. 
Regeneration is abſolutely neceſſary, none can 
be ſaved without it. Men are paſſive in it, 
and the human Will is not a concurring Cauſe, 
with the Grace of God, in its Production. 
God operates effectually hereM, and is not, 
nor can be fruſtrated of his End in his gracious 
Influences on the Souls of his People. The 
regenerate Principle conſents unto the Law, 
that it is good, delights in, and ſerves it. 80 
that true Faith in Chriſt is productive of holy 
Obedience, and worketh by Love, 
V. Thoſe who are effectually called, ac- 
cording to God's Purpoſe, in the Decree of 
Election, ſhall certainly perſevere unto the End, 
and be eternally ſaved, notwithſtanding the 
Treachery of their own Hearts, the Tempta- 
tions of Satan, and the numerous Snares to 
which they are expoſed in this World. 

Chriſtophilus. T cannot but expreſs my Belief 
and great Approbation of the Doctrines, which 
you, Philagathus, have mentioned. 

Philalethes, I declare myſelf no leſs ſatiſ- 
fied of the Truth and Importance of thoſe Prin- 
ciples; and hope, that I ſhall always moſt 
religiouſly regard them, as Doctrines calculated 
to promote the Glory of God, in the certain 
and complete Salvation of his Choſen. 

Philagathus, Since you both are firmly per 
ſuaded of the Truth of the ſeveral Articles, 
which I have briefly mentioned, I cannot 
think it is poſſible, that either of you can em- 
brace 
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brace any Opinion which affects the Eſſentials 
of Chriſtianity, what Difference ſoever may be 
in your Apprehenſions, or in the Mode of 
your expreſſing yourſelves, in Relation to thoſe 
Points ; and, therefore, ſurely, Friendſhip may 
be revived and continue to ſubſiſt between you, 
notwithſtanding ſome /eſer Differences, in your 
Conceptions, and Mode of Language. 
Chriſtophilus. I muſt be obliged to acquaint 
you, ET Philalethes gives into ſome over nice 
and ſubtle Speculations, relating to the Doctrine 
of Election. He will needs have it, that God 
choſe his People, conſidered as unfallen, or in 
the pure Maſs, and that he decreed to permit 
the Fall, with a View to illuſtrate the Glory of 
his free Grace and Mercy, in the 200 of 
the Elect, thro' the Mediation of Chriſt. This 
Notion of his he hath advanced in Public, 
which, in my humble Opinion, could not 
edify common Hearers; for which Reaſon, 
I took the Liberty to remonſtrate againſt it, 


whereby J incurred his Diſpleaſure, not a little, 


it ſeems. | 
Philalethes. This is the Fact, I acknow- 


| ledge it. 


Philagathus. Good, wile, and very learned 
Men have had different Apprehenſions of this 


| Matter ; but, as to the Subſtance of the Doc- 


trine of Election, they were fully agreed. The 
Difference of ſtating this Doctrine, as above 
the Confideration of the Fall, or under it, is 
only in Apice logico, in a logical Point; it re- 
ſpects the Order, not the Cauſe of the Decree; ; 

Divines, 
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Divines, who differ in this, are agreed that 
ſovereign Favour is the Cauſe thereof. And, 
as to the Edification of common Hearers, I am 
of Opinion, that this Sentiment may be re- 
preſented in ſuch a plain and eaſy Light, as to 
anſwer that important End. If, indeed, Phi- 
lalethes is not capable of repreſenting it in a 
Manner intelligible to common Capacities, he 
would act more wiſely to decline the Advance- 
ment of it. Which, it muſt be confefled, is 
not the Talent of every one, who may diſcern 
the Truth in his Mind. There is certainly no 
Cauſe why the Supralapſarian and Sublapſarian 
ſhould differ with one another; they are agreed 
in the Subſtance of the Doctrine of Election, 
and, therefore, ought to bear with one another 
in the different Manner of ſtating it. Divines 
who lived in the former Century wiſely did ſo. 

Chriſtophilus. I have another Thing to ob- 
ject to Philalethes. 

Philagathus. What is that? 

Chriſtophilus. He affirms, that the Elect are 
united to Chrift before Faith. 

Plilalethes, That is my Opinion. In the 


Act of Election, God conſidered its Objects 


in Chriſt, for he choſe them in him. And, 
Grace was given them in Chriſt, before the 
World began. Beſides, he repreſented the 
Elect of God, in his Sufferings, Death, and 
Reſurrection; and he now repreſents his Peo- 
ple, in his Seſſion at the right Hand of God; 
hence they are ſaid to ſt togetber in heavenly 
Places in Chriſt, As Adam was conſtituted a 

| repre- 
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repreſentative Head to all his Seed, and they 
were conſidered in him: So Chriſt, in the 
Covenant of Grace, was conſtituted a repre- 
ſentative Head to the Ele&, and they were, 
from everlaſting, conſidered in him. 
Philagathus. I cannot perceive any Error in 
this. We were choſen in Chriſt, as a Head, lays 
Zanchy. The fame Author obſerves, becauſe 
Chrift our Head is riſen, and {its in heavenly 


Places; therefore we are held and accounted of 


the Father to be raiſed, and ſitting and living in 
Heaven. God's Choice did completely terminate 
ztſelf” on him (Chriſt) and us, us with him, and 


yet us in him; be having the Priority to be con- 
flituted a common Perſon and Root to us, for that 
is the Relation wherein we fland unto him, and 


in that Relation we were firſt choſen, Thus 
Dr. Goodwrn . 

Chriſtophilus, Jam alſo ſomewhat diſſatisfied 
with Pbilaleibes, becauſe he maintains, that 
Adoption precedes Faith. 

Philalethes. J apprehend that to be a Truth. 
Predeſtination to the Adoption of Children was 
an eternal Act of the divine Will, wherein 
God willed to be a Father to us, and that we 


ſhould be Sons unro him, which made us 


ſuch. Fer the Will of God to be a Father to 
us, and that we ſhall be Sons to him, con- 


ſtitutes our filial Relation unto him. Beſides, 


all thoſe who are the Subjects of Redemption 
by Chriſt, were conſidered therein as Sons and 
Children of God. I became him for whom are 


* In Epbeſ. i. 3, 4. + On the ſame Place, 


all 


2 ——r Brees 


. —— . ——— OI > or ee 
— * d , *. 


Calviniſts drfering in Opinions. 9 
all Things, and by whom are all Things, in 
bringing many Sons unto Glory, to make the Cap- 
tain of their Salvation perfect thro' Sufferings. 
In divine Repute, all were Sons for whom 
Chriſt died. Again, the holy Spirit is ſent 
into our Hearts, becauie we are Sons; and, 
therefore, our filial Relation to God, is not 


fabſequent upon, but precedaneous to the Miſſion 


of the Spirit, to regenerate and ſanctify us: 
Becauſe ye are Sons, God hath ſont forth the Spirit 

of his Son into your Hearts. Regeneration is 

not Adoption, nor is the latter founded 


the former, tho' they are ſometimes not di- 


ſtinguiſhed, but confounded ; they are, I think, 
very diſtinct Bleſſings. If Adoption be under- 
ſtood of the Participation of thoſe Honours, 


| Privileges, and Bleflings, unto which we have 
a Right as Sons, that is, at, upon, or after 


Regeneration, and doth not precede it. Thus 
it is ſometimes taken, as in theſe Words : 
Waiting for the Adaption, to wit, the Re- 
demption of our Body. | 

Phulagathus. This hath been the Opinion of 
eminent Divines. God putteth us into Chriſt, 


ble chuſeth us to be in him, to be married to him, 


and be hath betrotbed us to him from everlaſting ; 


er Jeſus Chriſi then betrothed himſelf unto s, 


when in Election be undertoo for us with the 
Father) and ſo we became Sons-in-Law to God. 


I am in this of learned Mr. Forb's Mind: 
That. Adoption, as primitively it was in Pre- 


|  beflowed upon, us, was not founded 
C upon 
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upon Redemption, or Chriſ”'s Obedience; but 
on Chriſt's being perſonally God's natural Son. 


Dr. Goodwin *. 


Cbriſtopbilus. Another Thing in Philaltthes 
is diſpleaſing to me. 

Pbilagathus. What is it? 

Chr bil. He embraces the Antinomian 
Error of Juſtificaticn before Faith. 

Philaletbes. That is my Sentiment; and, if 
it is a Miſtake, I think it is abuſtocly called 
an Antinomian Error. Juſtification, properly 
ſpeaking, as it ſeems to me, is an immanent 


Act in God, wiz. the Act of his Will not to 
impute Sin to his Elect, but to impute to 


them the Righteouſneſs of Chriſt ; wherefore, 


in his Mind, they are diſcharged of Guilt, and 


reputed righteous. Now, as this is not a 
tranſient, but an immanent Act, it requires 
not ſo much as the preſent Exiſtence of the 
Object, much leſs the Being of Faith in the 
Object juſtified. God's Purpoſe to lay their 
Sins on Chriſt neceſſarily ſuppoſes, that it 
was his Intention not to impute them unto 
their Perſons: And his Decree, that Chriſt 
ſhould come under their Obligation to the 
Law, that he might obey it for them, as 
neceſſarily ſuppoſes a Will in God to impute 
his Obedience to them, which is their Juſti- | 
fication in the divine Mind. Yet, I deny not | 
Juſtification, when it is underſtood of the de- 
clared ange off State of this, or that Particular 1 


* On Epheſ i. 1 


| \ » Perſon 9 
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Perſon, to be by Faith, and do not think that 
it is previous to Regeneration. | 
Philagathus. I am not able to diſcern th 

leaſt Miſtake in this Account of Juſtification. 
Permit me to recite what ſome eminent and 
learned Divines have ſaid upon the Subject. 
Juſtification is underſtood either actively in Re- 


theft of God, who juſtifies, or paſſively in Reſpect 


of Man, who is juſtified. Fuſtiſication active 
ſignifies the Abſolution of God, whereby he ab- 
fobveth a guilty Man from Guilt, on Account of 
the Satisfaction of Chriſt, and reputeth him juſt 
for the Sake of his Righteouſneſs imputed, From 
hence, firſt, it is evident, that this differs 
from paſſive Juſtification, becauſe it is done by 
one undivided Act: But paſſive, which conſiſts 
in the Application of the Righteouſneſs of Chriſt, 
7s not; for, as often as we ſin, we ſhould apply 


to us the Righteouſneſs of Chriſt. Hence, in the 


Lord's Prayer, wwe are commanded to pray daily 


that God would remit to us our Sins. - Secondly, 
active precedeth Faith, paſſive followeth, as that 
which is thro Faith, For, thro' Faith, we re- 
ceive Remiſſion of Sins, and an Inheritance 
among them that are ſanctified. And, that 
active precedes Faith, may be proved. 1. Be- 
cauſe every Object is prior to its Act, for this 
depends on that. 2. Becauſe by the Act of be- 


lieving, as Pareus teaches on Juſtification, Re- 


miſſion of Sins is not effected, but received. 


3. Becauſe, thro' the Satisfa&ion of Chriſt, we 


not only obtain - Juſtification, but alſo Faith itſelf, 


and Repentance, that is, the Circumciſion of the 
| C- 2 Heart: 
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Heart: For God hath bleſſed us with every 
ſpiritual Bleſſing in Chriſt. Epheſ. i. 3. Yea, 
before Faith and Repentance the Satisfattion of 
Chriſt is applied to us, as that on Account where- 
of awe obtain effectual Grace to believe in Chriſt. 
The ſame Thing Daniel Toſſanus reaches, v 
ſometime was a moſt learned Divine in the Aca- 
demy of Heidelberg, in an Epiſtle (a Copy of 
which Lucius publijhed, Profeſſor at Baſil) 10 
Vorſtius, whoſe Words are: You confound, ſays 
he to Vorſtius, the Acquiſition of Fuſtijication, 
and the Blotting out of Sin, which is done by the 
Blood of. Chriſt, with the Application of it: 
Wherefore you feign to yourſelf a Contradicion, 
where there is no Contradiction: All the Eled 

are juſirfied in Chriſt, if you reſpe& his Merit, 
yea befere they are born; and ſo, before We be- 
lieve, we are juſtified and redeemed in Chriſt ; 
but afterwards he (God) giveth Faith to. his 
Hlect, whereby they ſeek their Righteouſneſs in 
_ Chriſt alone. Thus far Toflanus. Paſſive Juj!i- 
fication is that by which a Perſon ts abjotued from 
"Guilt, aud reckined righteous; or rather it is a 
Reception of Abſolution from Guilt, and of the 
Imputation of the Righteouſneſs of Chriſt. The 
Sentence of Juſnrfication was I. Conceived 
in the Mind of God, by the Decree of Ju ufying. 
Gal. 11, 8. The Scripture foreſeeing that "God 
would juſtify the Heathen thro' Faith. II. 77 
was pronounced in Chriſt cur Head when he roſe 
from the Dead. 2 Cor. v. 10. God was in 
Chritt reconciling the World to himſelf, not 
imputing their Treſpaſſes to them. III. 1 15 


virtually 
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virtually pronounced on the firſt Relation which 
ariſeth out of Faith ingenerated. Rom. viii. 1. 
There is therefore no Condemnation to them, 
who are in Chriſt Jeſus. IV. 1 is expreſsly 
pronounced by the Spirit of God, witneſſing, 
with our Spirits, our Reconciliation with God. 
Rom. v. 5. The Love of God is ſhed abroad 
in our Hearts, by the holy Spirit, who 1s 
given unto us. In this Witneſs of the Spirit, 
Juſtification ztſelf doth not fo properly confift, as 
the actual Perception of it, before granted, by 
a reflex A of Faith. We think, that the 
Form of ative Juſtification is both a full Re- 


miſſion of Sins, and the Imputation of the Righte=' 


ouſneſs of Chriſt ; nor do de apprehend "theſe 
Phraſes to be the ſame, or to be confounded *. 
Thus far theſe learned Profeſſors and Di- 
vines, and many other eminent Divines agree 
With them. Says Mr. Pemplz, Sent fication 
and inherent Righteouſneſs goes before our Juſti- 
_ fication and tmputed” Righ: couſueſs, but with a 
double Diſundion of Fu! fication. 1. In Foro 
Divino, n God's Siobe and this goeth before 
all our Sancti csi ps even U 5100 ſve Hlect 
are unconverted, they are then actually Juſlfee 4 


and freed from ail Sia by the Death of Chriſt: 


And God ſo efteems them as free, and, having 


accepted that Saitsjaftion, is actually reconciled 
to them. by this Fuſufication we are jreed fron 
the Guilt of our Sins; and, becauſe that is dont 


* Jeuftificatio ſumitur vel afive reſpectu Dei, qui juſtificat, 
wel paſſive, reſpectu Hominis, qui juſt/ficatur, 185 Hoornb. 
Iaſtit. Theolog. p. 30, 362. 


away, 
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away, God in due Time proceeds to give us the 
Grace of Sanftification, to free us from Sin's 
Corruption till inherent in our Perſons. 2. In 
Foro Conſcientiæ, in our own Senſe; which is 
but the Revelation of God's former ſecret Aci 
F accepting Chriſt's Righteouſneſs to our Fuſhi- 
fication. The Mamfeſtation of which, to our 
Hearts and Conſciences, is the only Ground of 
our Peace and Comfort: And it follows our 
Hanctification, upon and after the Infuſion of 
Saving Faith, the only Inſirument of this our 
Fuſlification. This Diſtinction is needful to be 
objerved, as giving Light to many Things, —'Tis 
vain to think with the Arminians that Chriſt's 
Merits have made God only placabilem, not pla- 
catum, procured a Freedom that God may be 
reconciled, if be will and other Things concur, 
| but not an actual Reconciliation. A filly Shift 
deviſed to uphold the Liberty of Man's Will and 
the Iniverſality of Grace. No, tis otherwiſe ; 
the Ranſom demanded is paid and accepted, full 
Satisfaction to the divine Juſtice is given and 
taken, all the Sins of the Flect are actually par- 
dined, God's Wrath for them ſuffered and over- 
come, he reſts contented and appeaſed, the Debt- 
book is croſſed, and the Hand-writing cancelled. 
This grand Tranſattion between God and the 
Mediator Chriſt Jeſus was concluded upon and 
diſpatched in Heaven long before we bad any Being, 
eitber in Nature or Grace; yet the Benefit of it 
Was ours, and belonged to us at that Time, tho 
doe never knew ſo much, till after that by Faith 
we did apprehend it, As, in the like Caſe, Lands 


may 
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may be purchaſed, the Writings confirmed, the 


Eſtate conveyed and ſettled upon an Infant, tho. 


it know nothing of all, till it come to Age, and 
find by Experience the preſent Commodity of that 


which was provided for him long ago. And the 


Reaſon of all this, is, it is not our Faith that 
works God's Reconciliation with us, but Chriſt 
believed on by our Faith. Now his Merits are 
not therefore accepted of God, becauſe we do be- 
lieve, but becauſe they of themſetves are of ſuch 


Worth and Sufficiency, as do deſerve his moſt favour- 


able Acceptance of them for us x. Mr. Crandon, 


ſpeaking of the Non-Imputation of Sin, and 


of the Imputation of Righteouſneſs to the 


Elect, ſays: To what Time fhall we reduce 
this Imputation to find its Original, if not to 
Eternity? When began God to reckon and ac- 
count us righteous in Chriſt, or not to impute Sin 
to us, if ha did not actually do it in himſelf be- 
fore Time from Eternity ?4+ The Reader, if he 
pleaſes, may conſult him; he copiouſly treats 
on this Subject, with great Judgment and 
Strength of Reaſoning. 

The late Dr. Riagley hath theſe Words: 
When we ſpeak of God's being reconciled to his 
Elect, according to the Tenor of his ſecret Will, 
before they believe, that is in Effect to ſay, that 
Juſliſication, as it is an immanent Ac in God, 
16 antecedent to Faith, which is a certain 


Truth, inaſmuch as Faith is à Fruit and 


Conſequence thereof. —There are ſome, adds he, 
* Fhe Nature and Properties of Grace and Faith, p. 24. 25- 
+ His Anſwer to Mr. Baxter's Jphori/aus, Part I. p. 243, . 
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who not only ſpeak of Fuſtification before Faith, 


but from Eternity; and conſider it as an imma- 
nent Act in God, in the ſame Senſe as Election 
rs ſaid to be. I will not deny eternal Juſhifica- 


tion, provided it be conſidered as contain d in 


8 Cod 's ſecret Mill, and not made the Rule, by 


which we are to determine ourſekves to be in a 


Juſtified State, and as ſuch to have a Right and 
Title to eternal Life, before it is revealed, or 
apprehended by Faith. | 
 Chrijlophilus. J am ſurpriſed to find fo many 
able and learned Divines do maintain Juſtificati- 
on before Faith, and agree that it is an immanent 
Act in God. There is no material Difference 
between the Opinion of Philaletbes, and their 
Judgment, in this Point. 
Philagatbhus. Why are you ſurpriſed ? 
Cbriſtoß hilus. Becauſe, I have often heard 
that Notion ſpoken of with great Contempt by 
good Men, and have heard the Perſons, who 
embrace it, . repreſented in a very deſpicable 


Light, as Men of very little Conſideration or 


Worth. 


_ Philagathus, I believe you. But this was 
not the Caſe, in the laſt Century, ſays Mr. 
Crandon : The very Flower of all our Proteſtant 
Writers have aſſerted it in fuch Numbers as 
would fill up a Page to name them. Neither 
know I any. we Writer, which (having not Oc- 
caſion to manifeſt himſelf of the ſame Judge- 


ment) hath ever - expreſſed, bi nfelf to. diſſent from 
it, tall Dr. Downham . excepted againſt Maſter 


4 Body of . Divinity, Vol. II. p. 55. 


Pemble 
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Pemble for delivering it, and that upon a frrange 
Ground, that dec lu e great Tnadvertency in 
the Reading of the Dr. vis. that he believeth 
no Man had fo written before Mr. Penble, I 


think you pronounced it an Antinomian Error, 
did you not? 


Chriflepbilus. I did, and eſteemed it ſuch. 

Philagathus, Mr. Cravdon obſerves, that Mr. 
Baxter reproached it in the fame Manner: This, 
ſays he, I take to be the Sum of the Doctrine 
which Mr. Baxter ofperſetb with Antinomianiſm, 
which I believe no other, Papiſt, or Arminian, 
had done before him. I ſhall ſay no more to 
wipe away that Reproach caft on the Opinion, 
than Mr. Crandon did in Anſwer to the ſame 
Aſperſion of Mr. Baxter's, viz. As well and 
properly might he have termed it Mahometa- 
niſm ; for as agreeable is it with the Principles 
of this, as of that *, 

Chriſtophitus. T cannot but inform you, Phi- 
lagathus, that Philalethes denies it to be the 
immediate Duty of unregenerate Men, who 
hear the Goſpel, to believe in Chriſt, with 
ſpecial," or ſaving Faith. 

Philalethes, I muſt confeſs, that T have not 
as yet met with clear and convincing Proof of 
that Point, nor with ſatisfactory Anſwers given 
to thoſe Objections, which occaſion my Scruples 
about it. Some Months fince, a Friend of 
 Chriftophilus's publiſhed a Pamphlet on that 


Subject, wherein he advances his Reaſons. for 


the Affirmative, and attempts to anſwer one 


* Anſwer to Aphoriſms, p. 245, 246, 
ES Objection 
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Objection to his Opinion. In this Piece, he 
hath been pleaſed to treat me with great Con- 
tempt, and more than inſinuates, that there are 
no Conſequences, ſo bad and vile, but what 
do unavoidably follow, not granting the Truth 
of that for which he contends. I have care- 
fully conſidered what he urges to ſupport his 
Aſſertion; but my Doubts are not removed, 
nor in the leaſt Degree abated, by any Thing 
he offers to Conſideration. His Manner of 
handling the Subject is ſuch, that if J had not 
other Reaſons, than what ariſe from the Per- 
formance itſelf, I ſhould not be at all inclined 
to beſtow any Animadverſions upon it: But, 
as I have Reaſons for it of another Kind, which 
with me are not of little Moment, I ſhall at- 
tend unto the ſmall Labour of a thorough | 
Examination of his Anſwer to the Queſtion [| 
propounded, viz. Whether ſaving . Faith in 
Chriſt is a Duty required by. the moral Law, of 
all thoſe who live under the Goſpel Revelation *? 
I think it not improper to acquaint you, Phi- 
lagathus, that I am perſuaded, if the Deſire of 
the Author had been complied withal, reſpect- 
ing the Reviſal of his Manuſcript, and if the 
Publication of it had been thought expedient, 
by thoſe, under whoſe Correction, he wiſſied 
it to paſs, much leſs Room would have been 
left for diſpleaſing Remarks upon it. My 
Authority is unqueſtionable, for what I now 
ſay. But my Buſineſs is to conſider it, juſt as 
the Editor thought it fit, to make its Appear- 
* Mr, Jacht on's Queſtion anſwered, & c 
ance 
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ance in the World. And I will begin with 
obſerving ſome Miſtakes and Inconſiſtencies, 
which are in it. 

Firſt, The Author apprehends, that there 
is no Difference between the Principle of Grace 
in Believers, and that holy Principle of Life 


which we had in Adam * The Image of 


God, wherein Man was created, conſiſted in 
a perfect Knowledge of God, and of his Duty 
according to the Nature of the Covenant, un- 
der which he then was, in a holy Aﬀection to 
God, and in a habitual Diſpoſition to Obedi- 
ence. Theſe Things ought conſtantly to be 
maintained againſt the Socinians, who deny 
original Righteouſneſs, to the Diſparagement 
of human Nature, in its primitive State, and 
unto the DiGonour of God our Creator. For, 
to imagine, that God gave Exiſtence to a rea- 
ſonable Creature deſtitute of Principles, ſuited 
to enable it to walk before, and with him, in 
all holy Obedience unto his Will, is to caſt 
impicus Reproach on his Wiſdom, Goodneſs, 
and Holineſs. Nevertheleſs, there is a great 
Difference, between that Life which we -had 
in Adam, and that which we now have. The 
gracious Principle in Believers, ſprings from 
the Fountain of eternal Love, in the Heart of 
God towards them, as the Ged F all Grace, 
But the Life we had in Adam did not. Our 
ſpiritual Life is derived from Chriſt, and by 
him it is maintained, and influenced in all its 


Acts, which the living holy Principle in Adam 


| ® Queſtion anſwered, p. 37, 


2 was 
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was not. Again, the regenerate Principle is 
_ a Diſpoſition to Acts towards God, agreeable 
to the Nature of the new Revelation, which 
he hath given of himſelf in the Covenant of 
Grace. But the holy Principle in Adam was 
a Diſpoſition unto, and exerted itielf, in Acts 
on God, ſuitable to that Revelation, which 
the Covenant of Works gave of him. As the 
Covenant of Works, and the Covenant of 
Grace differ in Nature: So our Life unto God is 
of a different Kind, according to the Difference 
and diſtin Nature of the two Covenants : 
Says Dr. Owen: For neither would the Life of 
Adam be fuffcient for us, to live unto God ac- 
cording to the Terms of the new Co venant ; nor 
7s the Life of Grace we now enjoy, ſuited to the 
Covenant, wherein, Adam, ſtood before God. 
Wherefore ſome Differences there are between 
them, the principal whereof may be reduced inta 
2 Heads. 
I. The Principle of this Life was wholly and 
entirely in Man himſelf. It vas the H «fect of an- 
other Cauſe, of that which was without him; 
Fame ly, 2 the Good Will and Power of God; but 
1 Was left to grow on no other Root, but what 
was in Man bimſelf. It was wholly implanted 
in hi Nature, and therein did its Springs lie. 
Actual Excitations, by Influence of Power from 
Sed, it ſhould bave 2 For, ud Principle of 
Operation can ſubfiſt in an Independence on God, 
ur apply te If unto Operation without his Con- 
currence. But, in the Life, whereunto we are 
renwed by Jeſus Chriſt, the Fountain and * 
6 ci Pie 
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ciple of it is not in ourſelves but in him, as one 
common Head unto all that are made *Partakers 
of him. He is our Life, Col. i. 3. and our Life 
(as to the Spring and Fountain of it) is hid 
with him in God. For be guickeneth us by his 

| Spirit, Rom. vill. 10, And our ſpiritual Life, 

435 in us, conſiſts in the vital Attings of this his 

t Spirit in us, for, without him, we can do no- 
thing, 22 xv. 3. By Virtue bereof, we walk 
in Newneſs of Lit, Rom. vi. 4. We live tbere- 
sere hereby, 2 not | much we, as Chriſt liveth 
in us, Gal. ii. 

2. There is a „ eee between theſe Lives 
with ReſpeF unto the Object of their vital Acts. 
For the Life which we now lead by the Faith of 
the Son of God, hath ſundry Objects of its 
Actings, which the other had not. For where- 
as all the Actings of our Faith and Love, that 
zs, all our Obedience doth reſpect the Revelation 
that God makes of himſelf, and his Will unto us 
There are now new Revelations of God in Chriſt, 
and, conſequently, new Duties of Obedience 

required of us, as will afterwards appear. And 
ether fuch Differences there are between them. 
The Life which we had in Adam, and that 
which we are renewed unto in Chriſt Jeſus, are 
% far of the jame Nature and Kind, as our. 
2 Ke. 9% in ſundry Places, Eph. iv. 23, 
24. Co). ili. 10, @s that they ſerve to the ſame 
End and Purpoſe, From hence he proceeds to 
obſerve, That, with reſpect to the Life we haue 
in Cht 72 unregenerate Men neuer had it, nei- 
tber de Facto, nor de Jure, in any 155 a 
ondi- 
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Condition. Wherefore, with reſpect hereunto, 
they are dead only negatively ; they bave it not 
but, with reſpect unto the Life we had in Adam, 
they are dead privatively, they have loſt that 
Pier of living unto God which they bad *. 
Thus far he. Our ſpiritual Lile, therefore, is 
not that Principle of Life, which we had in 
Adam reſtored to us, but another Principle, 
which we had not in him, either in Fact, or 
m Right. | 
The Author aſſigns two Reaſons to prove, 
that theſe Principles are the ſame. 1. 12 
Uſe of the Terms renewed, and renewing, i 
Reſpect to the Work of Grace, in the Souls 
of Believers, Epb. iii. 23, 24. Col. ili. 10. 
Tit. iii. 5. Renovation, ſays he, is not the mak- 
ing, producing, or bringing into Exiſtence, a 
Thing that never was in Being before : But it 
is anew Framing of that which hath once exiſled ; 
but hath been ſpoiled and defaced 4. But, 
1. This gracious Work is the Renovation of 
the Mind, and not of a Principle which was 
in the Mind, antecedent to it, and the Reſto- 
ration of that Principle to its primitive Beauty, 
it having been defaced. 2. The Soul may be 
faid to be renewed, with ſtrict Propriety, by 
the Implantation of a new Principle of Life in 
it, when dead, even though that Principle dif- 
fers from that living Principle, by Reaſon of 
the Abſence of which, it was really dead. 
The Soul is renewed unto Life ; ; but that Life 


®* Diſcourſe of the Holy urls p. 241, 242. 
TP. 37. 
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is of a higher and nobler Kind, than that 
which Man originally poſſeſſed. 3. There is 
a Revival of the Principle of Grace in Belie- 
vers, which is meant by Renewing, in Epb. iii. 
23. and Col. iii. 10. 2. The ſecond Reaſon 
he calls a cogent and demonſtrative Argument ; 
it is this: If is not poſſiole in the Nature of 
the Thing, that there ſhould be two ſpecifically 
different Images of the moral Per fections of God 
zmpreſſed upon a reaſonable Creature, any more 
than that there are two Gods poſſeſſed of two 
different Kinds of moral Perfe&tions*, If by a 
ſpecific Difference be intended, that the one is 
holy, and the other not ſo, it is blaſphemouſly 
abſurd to admit the Thought. But, 2. If by 
it is meant, that it is impoſſible, that a reaſon- 
able Creature ſhould bear a more, glorious 
Image of God, to qualify it for, and diſpoſe it 
unto higher Acts of Obedience, than that 
which Adam bore, it muſt be a Miſtake, unleſs 
we will affirm, that the ſecond Adam did not 
excel the firſt, as he was in his human Nature 
the Image of the inviſible God, and that he 
was not called and diſpoſed unto a higher Obe- 
dience than the firſt Adam was. Which is 
what, I hope this good Man will not care to 
aſſert. And it is into the Image of the ſecond 
Adam, and not into the Image of the firſt 
Adam, that the Saints are changed, from Glory 


fo Glory, by beholding the G 2 of the us; 
with open . Face. 


SP; 4% 


That 
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That an innocent Creature, that Adam, par- | 
ticularly, while innocent, was capable of receiv- 
ing a Revelation of new Truths from God: 
That he was under an indiſpenſable Obligation 
to. believe the Truth of what God did, or 
might reveal unto him: And that an innocent 
Creature is capable of diſcerning not only the 
Trath of the Evangelical Revelation ; but the 
Wiſdom, Goodneſs, Grace, and Mercy of 
God, therein diſcovered, are all freely granted. 
For, the holy Angels adore and bleſs God up- 
on a Diſcernment of Goſpel-Myſteries: They 
are all Attention unto them, and, with intenſe 
Deſire and the higheſt Delight, they conſtantly 
contemplate on them. The Grace of God, the 
Sufferings of Chriſt, and the Glory Following 
thereupon, are the Matter of their delightful 
Study, and-of their holy Adoration, and will 
be fo for evermore. But to ſay, that an inno- 
cent Creature could believe in Chriſt, on a 
Suppoſition of his being revealed to him in the 
Character of a Saviour, is to ſpeak palpable 
Contradictions. And, therefore, the Author 
is groſſly miſtaken, in thinking that Adam, in 
a State of Innocency, would have been obliged 
unto, and could have believed in Chriſt, even 
upon the Suppoſition of a Revelation being 
given to him of Chrift in the Character of a 
Saviour*, Man muſt be, and muſt know him- 
ſelf to be loſt, before he can believe in un 
to the Saving of his Soul. ” | 

P. 6. Et 

is | 5 Secondiy, 
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Secondly, Another Miſtake of the Author's 


is, he imagines, that the Life, which the Cove- 


nant of Works promiſes, is the fame with 
that promiſed in the Covenant of Grace *. It 
is granted, that they are the ſame in Duration, 
both are eternal. They conſiſt in Likeneſs to 
God: In the Enjorinent of him, and Com- 
munion with him. And, yet, they differ very 
much: In the former, Divine Benevolence to 
the innocent Creature is apprehended : A 
Senſe of Divine Approbation of the innocent 
Creature 1s enjoyed : Therein the Glory. of 
God, as Creator, Preſerver, and Upholder of 
all Things is ſeen and adored: The guiltleſs 
Creature, hath a Perſuaſion of the endleſs 
Fruition of God, the Origin of Bleſſedneſs, 
and, therefore, .'this is a happy and glorious 
State, But the State of Bliſs, promiſed in the 
Covenant of Grace, as much exceeds it in Glory, 
as the Miniſtration of the Spirit exceeds in Glo- 
ry the Miniſtration of Death, which is not to 
be conceived in Thought, much leſs can Lan- 
guage expreſs that vaſt Difference. 

This Subject is ſo grand, ſublime, glorious, 


q and attractive, that with peculiar Pleaſure I 


could dwell and enlarge upon it in my Medi- 


tations; but my narrow Limits will not allow 


of ſuch Enlargement. I can only give you 
brief Hints for your further Conſideration, and 


may the good Lord, by his Spirit, guide your 


Thoughts, and afiſt you to fix your Medita- 
tions en this moſt delightful and raviſhing 


* Pages 49, 41, 42, 43. 
E Theme | 
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Theme. In the heavenly State, God is known, 
in the endearing Character of he God of all 


Grace. The exceeding Riches of bys Kindneſs 


towerds us, in Chriſt Jeſus, are clearly, ſteadi- 
ly, and without any Interruption, viewed by 


the Bleſſed tor evermore. The eternal Son ot 
God, as zucarnate, God and Man in one Perſon, 
is always beheld, and the Divine Perfections 
through him. He is with inconceivable De- 
light, perpetually viewed as the Head and Huſ- 
band of the Church, and each perfectly happy 


Member of him enjoys a conſtant tranſporting 


Senſe of the Affection of his Heart, which is 
ſuitable to the near Relation, wherein he 
ſtands, unto the Church, which is his Body 


and Fulneſs. They will all know the Satigfac- | 


tion, Delight, and Complacency he takes, in 
their Bleſſedneſs, who once were the Trava:l 
of his Soul. The Saints will in Heaven be per- 
fectly acquainted with the Dignity and Glo- 
ry to which they are advanced, in being made 
Sons unto God, by Adoption. They ſhall for 
ever ſee Chriſt, as their Surety to God for 
them, and herein will open to View all the 


glorious Myſteries of Redemption, by his Suf- 
ferings and Death, And will contemplate on 


all the infinitely holy Properties of God, as 
they are diſplayed, in that ſtupendous Affair. 
Moreover, their Communion, with Father, 
Son, and Spirit, will be moſt near, and with- 
out the leaſt Interruption. This is Heaven 
indeed. And ſuch a State of Bliſs and Glory 


6 it is, as the CQVEnant e * Works neither knows, 
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nor makes the leaſt Diſcovery of. Says Dr. 
Owen, the whole of what was intruſted with 
Adam comes exceedingly Sport of what God bath 
N0W prepared, as the Tuheritance ef the Ghurch. 
There is Grace in it, and Glory added unto it, which 
Adam neither had, nor could have Right unto * 

Now, though Adam had not that Principle 
of Life, Which is in Believers, which capaci- 
tates them to live unto God according to the 
Covenant of Grace: He had a Principle of 
Life in him, ſuited unto the Nature of the 
Covenant of Works. That Principle he loſt, 
and we all ſuffer a Privation of it, and ſo are 
dead in Treſpaſſes and Sins, or are clienated from 
the Life of God. And, though the firſt Cove- 
nant did not promiſe to him the Enjoyment of 
God in a Mediator, yet it promiſed unto him 
the Enjoyment of God, as Creator; by his 
Sin he loſt his Title to that Happineſs, and be- 
came obnoxious unto eternal Death, or an ever- 
laſting Separation from God. And, therefore, 
it 1s true, that the Law promiſes Life eternal, 
on Condition of Obedience, though not the 
ſame with that promiſed in the Covenant of 
Grace, Right unto which could not reſult from 
Obedience yielded to the Covenant of Works. 
It is alſo Truth, and not an idle Dream, that 
we are naturally dead, for we have loſt that 
Life we had in Adam. Again, eternal Death 
in Hell is not 4 Fiction, but an awful Reality, 
threatened for Sin in the firſt Covenant. One 
would imagine, that this Writer was not 
5 * Of the Perſon of Chriſt, P. 10. 
E 2 thoroughly 
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thoroughly awake, and, therefore ſpeaks, as 
here he does, That Death in din is a Dream, 
and eternal Neath in Hell a Fiction, if Adam 
had not the ſame Life in Poſſeſſion, as Behevers 
now have, and if he bad not the Life in Promiſe, 
which they have in Right, and ſhall eternally 
enjoy *. 

Thirdly, The Author obſerves, That thoſe 
zoho appear moſt warm againſt Faith in Chriſt 
being a Duty, do yet own and acknowledge that 
Faith to be the Duty of all Men to whom the 
Goſpel is preached, which the Scripture declares 


is a ſaving Faith +. Theſe Perſons, then, 


are a Parcel of extremely Weak and filly 
Creatures, who thus contradict themſelves. 
But the Contradiction will be found in Mr. 
Fackfon, not in them. What is that Faith 
which they maintain, is the Duty of unconverted 
Sinners ? It is a Belief of the Truth of the Re- 
port of the Goſpel concerning Je, Chri/t, in 
his Perſon, Offices, and Benefits. This he aſ- 
ſerts to be ſaving Faith, than which there is 
nothing more falſe, Thus the Devils believe: 


Thus Simon Magus believed; and ſuch a Faith 


as this is a Man may carry to Hell along with 
him. It is merely a rational Act excited in 
the Mind by rational Evidence. This is not 
a Sinner's fleeing to, receiving of, and reſting on 
the Lord Jeſus Chriſt alone for Salvation, which, 
Mr. Tackſon has before obſerved, is true ſav- 
ing Faith t, in perfect Contradiction to what 

* Queſtion anſwered, p. 40, 41. + Ibid. p. 32, 33. 
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he here affirms. So that this Argument to 
prove his Point is abſolutely and entirely loſt, 
It was no Inſtance of Kindneſs in the Editor 
to permit ſuch an Error and Self-Contradiction, 
as this is, to ſee the Light. Friendſhip would 
have made Uſe of the Spunge, and wiped it oo 

Fourthly, Another Miſtake the Author 1 
guilty of: vi. That regenerate, as well as 
unregenerate Perſons, are under the Covenant of 
Works: The Subject of the moral Law is a rea- 
fonable Creature, conſidered as ſuch; and it 
tnows no Difference of Ele&, or Nonelect, Re- 
generate, or Unregenerate, &c *. Since Un- 
believers, as well as Believers, are by him ſpo- 
ken of, he muſt mean the moral Law (under 
which both are, as he affirms) in the Form of 
a Covenant, and not conſider it, as a Rule of 
Conduct only, and, therefore, Believers, if 
this is true, lie under the Curſe of the Cove- 


nant of Works. But I will not preſs hard 


on this Miſtake, for I believe, it was mere 
Inadvertency in him. This, I alſo think, the 
Editor ſhould have corrected. 

I will now conſider his Arguments, to prove, 
that ſpecral Faith in Chriſt is the immediate 
Duty of all who hear the Goſpel. In Num- 
ber his general Arguments are eight, and, 
therefore, if they are forcible, the Point 1s 
abundantly confirmed : But, as to the firit, he 
ſeems to be convinced, that it hath very little, 


if any Weight at all in it. And the ſecond. 


cannot juſtly be thought to have more than the 
* P. 27, 
firſt. 
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firſt. The fifth is already fully anſwered, and 
proved to be a groſs Miſtake, and a Self- con- 
tradiction. The ſixth is entirely impertinent. 
The ſeventh ſcems to be advanced only for the 


Sake of ſaying ſomething, for no Man can 
poſſibly think it of any Force at all. The 


eighth is no other than an Objection to his 
Opinion, which he endeavours to prove ab- 
ſurd, and utterly deſtructive of all true Reli- 
gion. The third and fourth coincide, or the 
fourth is nothing more, than a Concluſion a- 
riſing from a Suppoſition of the Truth of the 
third, and, therefore, no great Skill in Diſpu— 
tation is diſcovered, in making that an Argu- 
ment diſtin from the third. So that, if his 


third Argument proves inſufficient to bear 
the Weight of his Cauſe, it is likely to fink. 


However, there may be Reaſons for taking 
ſome Notice of each Argument, and, there- 
fore, I will not decline it. Mes] 

Firſt, Believing on the Lord Jeſus Chriſt hath 
eternal Salvation inſeparably affixed to it, by the 


Mord and Promiſe of the faithful God, with 


which it is infallibly connected x. This is readi- 
Iy granted, and thankfully embraced, as a pre- 


cious Truth: It receives Confirmation from the 


whole Goſpel: And cannot be denied, with- 
out dreadfully corrupting, at leaſt, if not over- 
throwing the Chriſtian Scheme. For he that 
believes ſhall be ſaved. But what Degree of 


Proof does this afford, that ſpecial, ſupernatu- 


ral Faith is the immediate Duty of every one 


. 27. : 
who 
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who hears the Goſpel preached? Not the leaſt. 
Whereof the Author ſeems to be fully conſci- 
ous, and, therefore, argues not at all from it, 
to eſtabliſh what he had in View; but ob- 
ſerves, what was not pertinent to be obſerved, 
under this Argument, vig. that thoſe who obey 
not the Goſpel, and receive not Chriſt, but op- 
poſe and reject him, fin, and periſh. Which 
properly belongs to his ſecond Argument. And 
that is this: 
Secondly, Jt ig equally clear, and as certainly 
declared in the Oracles of Truth, that the con- 
trary to this Faith, even not believing on the 
Lord Jeſus Chrift the Son of God, 1s aſſirned as 
the Cauſe of Men's Condemnation, and ſtands re- 
proved in the Word of God, as a damning Sin, 
 #obich it could not poſſibly do, if Faith in brit 
was not a Duty required by the Lau *. 1. 
This Argument ought to be conſidered in a 
Light directly oppoſite to the former, as ex- 
prefling the contrary State of Unbelievers to 
that of Believers, according to the Goſpel-de- 
claration : He that believeth ſhall be ſaved, he 
that believeth not ſhall be damned, But, 2. As 
it is not inferrible from that Declaration, that 
the Faith of Believers is the procuring Cauſe 
of their Salvation: So it is not to be inferred 
from thence, that the Want of that ſpecial 
Faith in Unbelievers is the procuring Cauſe of 
their Damnation, That Declaration contains 
in it the different deſcriptive CharaQers, of 
thoſe who are faved, and of thoſe who are 
. 10 - 
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damned; but it aſſigns not ſpecial Faith to be 
the procuring Caule of the Salvation of the 
former ; nor the Want of it to be a procuring 


Cauſe of the Damnation of the latter. 3. 


Unbelief is negative and poſitive. 1. Negative; 
as ſuch itis two-fold : (1.) The Want of Faith 
in Chriſt for Salvation, or of an Afiance and 
Truſt in him to be ſaved by him. (2.) The 
Want of a Belief of, and reverental Regard 
to the Goſpel. The former | is not required by 
the Covenant of Works, and, therefore, the 
Want thereof brings not Men under its Curſe: 
The latter is required in the Covenant of 
Works, and, conſequently, the Want of that 
in Men is their Sin, and it renders them ob- 
noxious to its dreadful Curſe. 2. It is Poſtive: 
This is an Oppoſition to, rh Rejection of 


| God's appointed Way of Salvation, by Jeſus 


Chriſt, as unfit, yea, as Folly, And this is in 
the Heart of every unregenerate Man, even 
though he may give an Aſſent to the Truth of 
the Goſpel. And for this he ſtands righte- 


ouſly condemned by the firſt Covenant, For 


that Covenant requires Men, not only to be- 


lieve thoſe Truths, which God reveals; but 


alſo, that they are worthy of himſelf, or be- 


coming his Goodneſs, Holineſs, and Wiſdom, 


It is not the Want of ſpecial Faith in Chriſt, 
but the Want of a reverential Regard to the 
Goſpel, and a poſitive Act of rejecting it as 
Folly, which involves Men in Guilt, and de- 


merits Puniſhment, according to the Conſtitu- 


tion of God, in the Law, If Men are eter- 
nally 
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nally damned for Want of ſpecial Faith in 
Chriſt, they will ſuffer endleſs Torments, for 
Want of a Principle of Life, that they never 
had in any State, either in Fact, or in Right. 
Which to imagine, I muſt confeſs, 1s an Idea 
ſo ſevere, that I think, it cannot be reconciled, 
either to divine Goodneſs, or unto divine Ju- 
ſtice. But there are ſufficient Reaſons for Men's 
Condemnation, without allowing this to be the 

| Cauſe thereof, viz. original Guilt: By the 
Offence of one, Judgment came upon all Men t» 
Condemnation : Again, the Want of perfect 
Obedience to the Law: Human Nature was 
furniſhed with Ability to yield ſuch Obedience, 
and the Loſs of that Power is the Conſequence 
of Sin, and, therefore, it is juſt ſtill to require 
it, and to puniſh Men for the Want thereof, 
3 which, I ſuppoſe, this Writer will acknow- 
ledge, though, in order to preſs me with a Dif- 
E ficulty, he expreſſes himſelf in ſuch a Manner, 
as is not to the Advantage of the Doctrine of 
; original Sin. That I do not impute to his 
q | Diſbelief of that Doctrine, but unto Uf. 
| fulneſs, for the Management of the Bufinets, 
| which he took in Hand. Beſides, Men's Op- 
| poſition to God's appointed Way of Salvation 
is another juſt Cauſe of Condemnation, of 
| which every unregenerate Perſon is guilty, 80 
| that my Opinion leaves all the Fuel to feed the 
Hlames of Hell, this Author can poſſibly deſire, 
| though he ſeems to be greatly afraid, that he 
| will be extinguiſhed, if it is admitted. But this 
Fear is entirely couſeloſ. And, inaſmuch 1 
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Men are capable of ſuffering Puniſhment for Sin, 


It is juſt with God to inflict Penalty upon them, 
though they cannot make Satisfaction for their 


Crimes, by all the Sufferings, which they are 


able to endure, Nor does my Opinion ſuppoſe 


the contrary, And I cannot but ſay, that the 


Author's Unfitneſs for the Taſk, he impoſed up- 


on himſelf, in no ſmall Degree, appears, in 


ſuggeſting that it doth. The Equity of the 
Infliction of Puniſhment ariſes from Sin's De- 


merit, and, therefore, it is juſt to inflict it, 
though the Sinner is not able to make Satisfac- 
tion, by ſuffering Penalty. It is exceedingly 
weak, in our Author, to object Man's Incapa- 
city to make Satisfaction for Sin, by ſuffering 
Penalty, unto the Juſtice of the Infliction of 
Puniſhment, which he does. It is a full Evi- 
dence, that he did not underſtand the Buſi- 


neſs wherein he was engaged, that he ſuggeſts 


my Opinion ſuppoſes it. How could the Edi- 
tor ſuffer ſuch Weaknets to come forth into the 
World? Surely, he underſtood better; if not, 
the good Man's Performance had very 2/! Hap, 


in being referred unto his Correction. 4. 


The Author, in order to prove the Juſtice 


of puniſhing Goſpel-Sinners, (as he ſpeaks) 


arminianizes, for, he infinuates, that God hath 
promiſed to unregenerate Men, that he will 
give his holy Spirit unto them, if they aſk it, 


and that the Faith of the Report of the Goſpel, 


that is an Aſſent to it, is abundantly ſufficient lo 


enable and encourage them to call on the Name of 
the 
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the Lord, or to pray for Faith ®, Which are 


groſs Miſtakes. God hath made no Promiſe 


of beſtowing ſpiritual Bleſſings on unregene- 
rate Men, upon their Performance of any reli 
gious Services. | 
Duties, not diſcharged in a ſpiritual Manner, 

are unacceptable to God, for without Faith it is 
impoſſible to pleaſe him, and no Promiſe of the 
Communication of Grace is made to them, 
or unto Performing them. And ſuch are all 
the Duties of unregenerate Men. Beſides if 
Promiſes of Grace, and of Heaven itlelf, were 
made to the Unregenerate, on Condition they 
would humbly, and in earneſt aſk for both, at 
the Hand of God: Such is the curſed Oppo- 

lition in their Hearts unto God, and all ſpiri- 


tual Good, that nothing could drive, draw, or 


encourage chem to petition in earneſt, for either. 
I can dare to affirm, that, if an Offer were 
to be made to a Sinner of enjoying Heaven, 
after his ſuffering Puniſhment for his Sins, a Mil- 
| lion of Years, that Offer he would not accept. 
A Releaſe from Hell is eligible, but the En- 
joyment of Heaven is not defireable to a de- 
praved Mind. For, Enmity neither can, nor 


will deſire the Enjoyment of an Object, againſt 


which it is Enmity. Luſt, or evil Concupi- 
ſcence, is in a rational Nature; but itſelf is un- 
reaſonable and outrageous too: Hence it is re- 
preſented as Madneſs, or irrational Fury. 
What good Men ſay ſometimes, in expoſtula- 
lng. with Sinners, upon this Subject; contra- 


* P. 20, 21. 22, 23. 


F 3 aig 


b 

| 

=. 
if 


5 8 a ah 
2 - — — 


36 Molibes to Love and Unity among 


dicts their own Experience; if they duly attend- 
ed to that, they would never ſuggeſt, that any 
Conſiderations whatever, are ſufficient to excite 
and encourage corrupt Nature to deſire Holi- 
neſs, Communion with God, and the Enjoy- 


ment of him. If that is poſſible, then, the 


Fleſh may be prevailed upon to ceaſe Luſting a- 
gainſt the Spirit, and to unite with it, in its 
ſpiritual Actings. But alas! the Coldneſs, 
Formaliiy, and Wanderings of Mind, in Prayer 
to God, even.in the beſt, are a jad Evidence of 


the Miſtake of all ſach Suggeſtions, If good 


Men were more cautious to expreſs themſelves, 


agreeably to what they diſcern in themſelves, 
we ſhould have fewer of ſuch Kind of Ad- 
dreſſes to Sinners, than we have, through a 
Want of that Caution. I know not any Thing, 


| wherein the genuine Acting of the gracious 


Principle in Believers, more clearly diſcovers 
it{elf, than in Deſires of Holineſs, of Commu- 
nion with God, and after the Fruition of him, 
through Jeſus Cbrif. If the carnal Mind may 
be wrought up hereunto, by any Sort of Motives 
and Confiderations, I am ſure it will be impoſ- 


fible to diſtinguiſh between Regeneracy, and 


Unregeneracy. It is no more poſſible, by any 


Means whatever, to cauſe the Fleſh to chuſe, 


adhere unto, and delight in God, than it is to 
draw the Spirit into hoſtile Acts againſt him. 
The Reaſon is clear; no Principle of Operation 
can ever be prevailed with, to act contrary to 
its Nature. And, therefore, no unſanctified 
Heart, will ever Pay. to God for Grace and 
| Holineſs, 
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Holineſs. This is Men's dreadful Sin, and it 
juſtly expoſes them unto direful Vengeance. 
But in his third Argument lies almoſt the 


entire Strength of his Cauſe, which, therefore, 


ſhall be thoroughly weighed, and, whatever, 
properly belongs unto it, in the whole Per- 
formance, ſhall not be paſſed over, without 
Notice. It is this : 

"Thirdly, The holy Scripture declares, that 
Faith in Chriſt is a commanded Duty ; and 
proves, that it is a Work, which, God, by the mo- 
ral Law, requires of all Men, to whom the Gof- 


peel ts preached *, That we may proceed 


clearly, in our Enquiries, into what we have 
now before us, I would obſerve, that the mo- 
ral Law is to be conſidered, either as a Cove- 
nant'of Works, or, merely, as a Law and Rule 
of Conduct: This twofold Conſideration of 
the Law is abſolutely neceſſary. For, without 
it, we muſt grant, that Believers, are under 
the Covenant of Works, or deny, that they are 
under the Law. Whereas, neither may be 
| allowed. They are not under the Law, as a 
Covenant, but under Grace; nevertheleſs, they 
are not without Law to God, but. under the Law 
to Chriſt, Now the Queſtion is plainly this: 


Whether Faith in Chriſt for Salvation is re- 
quired by the Law as a Covenant? The An- 


ſwer | muſt be, I think, in the Negative; my 


Reaſons for it are theſe : 1. The Law 1s not 'of 


Faith : It doth not preſent the Object of Fa th; 


that all will allow. Nor doth it * to the 


* P. 23. 
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Act of Faith in Chriſt, as a Saviour. The 


Law, as a Covenant, requires Obedience, in 
order to Acceptance, and receiving the pro- 
miſed Reward. Do and live is the Language 
of it, but not believe and be ſaved : Vid, it is 
ſo far from requiring Faith in Chriſt tor Sal- 
vation, that it allows not the Subject of it to 
hope for Deliverance from Miſery. That Con- 
ſtitution is nothing but Death to the Sinner : 
The Soul that fins ſhall die. How, therefore, 
can it require Faith in Chriſt in order to Sal- 
vation? The Grace of the Goſpel, by its Re- 


velation, makes no Change .in the legal Con- 


ſtitution ; that is the ſame it was before the 
Diſcovery of Salvation in the Goſpel, and ſo 


it will eternally remain. 


But this is no Bar to the Hope of a re- 
generate Man: For, 2. A Believer is dead 10 
the Law, as a Covenant: He is brought from 
under its Power; and therefore, in acting 
Faith on Chriſt, he yields not Obedience to 
the irt Covenant, which he muſt be ſuppoſed 


to do, if that Covenant required it. No Act. 


ings of Grace, "which the new Covenant gives, 


are Obedience to the Commands of the old Cove 


nant; 3. The Law is dead to a Believer, 


Now, that which is dead to him can't reaſon- 


ably be thought to give him Direction about, 
and oblige him unto, the Actings of a Prin- 


ciple; in Confequence whereof. its Death to 


him follows. The Exerciſe of Faith in Chriſt, 
therefore, 7s nt Obedience to the Covenant of 
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dead to the Law, he hath no Warrant to receive 
Chriſt as a Saviour, or to hope for Salvation 
through him. Conviction of Sin, a Senſe of 
Miſery, as juſtly deſerved, and deſpairing of 
Relief from the Law and Works of it, in 
Order of Nature, at leaſt, precede the firſt 
Act of Faith on Chriſt for Salvation. The 
Act is of that Kind as neceſſarily ſuppoſes it. 
And as, in the Nature of the Thing, ſuch 
an Act cannot be put forth, previous unto the 
Relinquiſhment of all Hope of Life by the 
Law, there is not any Thing, in the whole 
Goſpel, which directs and encourages Men to 
exert ſuch an Act, without the Suppoſition 
of that Conviction wrought in them ; which 
Conviction is the Effect of Regeneration; 
and, therefore, a Man is not under the firſt 
| venant, even when he puts forth the firſt 
Act of F aith on Chriſt. 
F Now, tho” ſpecial, ſupernatural Faith is not 
| required by the Covenant of Works, it re- 
quires a Belief of the Truth of every Revela- 
tion, which God, at any Time, ſhall be pleaſed 
to make of his Will to his Creature, Man, 
who is the Subject of that Covenant. 1. The 
firſt Covenant moſt certainly obliges Man to 
believe that is true, which God expreſſes. 


2. The Chriſtian Ravdlation hath ſuch evident 


and indelible Characters of its divine Original, 
or that it really is a Revelation from God, as 
are abundantly ſufficient to fatisfy any rational, 
unprejudiced Enquirer. 3. That Covenant ob- 
* Man to conclude 12 the Wiſdom and 

Holineſs 
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Holineſs of all God's Deſigns and Acts about 
and towards his Creatures, both in a Way of 
Juſtice and Mercy. 4. The Myſteries of Re- 
demption by Chriſt are expreſſed in Language, 
which is not above the Capacities of Men; 
and, therefore, they are able to perceive the 
Truth of thoſe Myſteries, though they are not 
capable of underſtanding the real Nature of 
them, without an additional ſupernatural Re- 
velation, or Illumination of the Mind, is gra- 
ciouſly vouchſafed to them. Hence it follows, 
5. Contempt caſt upon the Goſpel, or a Diſ- 
approbation and Rejection of the wiſe and 
gracious Method of Salvation by Chriſt, in- 
volves Men in Guilt, and juſtly ſubjects them 
to Puniſhment. And, eſpecially, 6. If they, 
thro” Prejudice and Pride, throw off all Regard 
to Chriſtian Doctrines, after a Conviction of 
their Truth, or being the Matter of divine Re- 
velation. Many awful Inſtances of this Kind 
our perilous Times furniſh us with. The fi 
Covenant requires of Men a Belief of, and 
reverential Regard to, the Doctrine of the new 
Covenant, tho' it doth not oblige them unto 
acting Faith on Chriſt for Salvation. Every 
Man, who deſpiſes the Grace of the ſecond 
Covenant, by fo doing brings himſelf under the 
dreadful Curſe of the t. This is what an 
holy innocent Creature would never do; but, 
upon the Revelation of it, he would give 
Credit to, and reverentiallß regard it. Thus 
do the holy Angels, as I before obſerved. 
And it is thro' Ignorance, Pride, and corrupt 
Prejudices, 
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Prejudices, that Men diſbelieve, and reject it 
as Fully, unto their 7 Condemnation. But 
thus far of the Law, as a Covenant, and of 
the Obligation it Jays Men under. to believe, 
and not reject, the Goſpel of the Grace of 
God. 

Again, the moral Law is to be conſidered 
as a Law merely, or Rule of Action ; as ſuch, 
regenerate Perſons are under it, and by its 


Authority they are obliged unto all the Act- 


ings of the regenerate Principle, in Faith, 

Repentance, Love, and evangelical Obedience. 
For, 1. The new Man, or the Believer, as a 
CW 1 is under the Command of the 
Law, to ve God, and to love his Neighbour ; 
and, conſequently, he ſtands obliged unto all 
thoſe Acts, by Vertue of that Command, unto 
which that new Principle in him is ſuited. 
2. As by a new Revelation, both external and 
internal, new Objects of Love, Adoration, and 
Delight, are preſented to his View, thoſe Acts 
are the Matter of his Duty. Yea, 3. All the 
Actings of this Principle, in the future State 
of Glory, will be due unto God, by Vertue 
of the moral Law, which is no 5 65 than 
his Will, that bis Creature, Man, ſhould yield 
Obedience unto him in every State, ſuitable to 
theſe Principles wherewtth be furniſhes bim, and 
unto thoſe Diſcoveries of himſelf, <ohich he gra- 
cioufly affords him, I am fo far from thinking, 
that Believers are not, in this State, under the 
moral Law, or that their Acts of Faith, Re- 


pentance, Love, and filial Fear of God, are 
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not Obedience to it in the preſent State, that 
I am moſt firmly perſuaded, that they will be 
under that Law Heaven, and that all their 
holy Acts of Love, Adoration, and Delight, 
in that / fu State, will be Obedience due to 
their heavenly Father, by Vertue thereof, 

Mr. Yackſon propoſes two Things in this 
third Argument : 1. To prove that ſpecial Faith 
is required of unregenerate Men. 2. That it 
7s the moral Law which requires that Faith, 

1. For the Proof of the former, he produces 


ſeveral Scriptures: Theſe Words of our Lord; 


This is the Work of God, that ye believe in him 
whom be bath ſent : Which Words contain a 
Declaration, that Believing in Chriſt for Sal- 
vation is neceſſary to the Enjoyment of eternal 
Life, and that Faith in him is an Act accept- 
able and pleaſing to God; but afford no Proof, 
that it is required of Men in a State of Un- 
regeneracy. To declare to unregenerate Per- 
ſons the Neceſſity of Faith in order to Sal- 
vation, which is what our bleſſed Lord here 
does, falls very far ſhort of aſſerting it to be 
their preſent Duty. According to the Command- 


ment of the everlaſting God, the Goſpel is made 


known to all Nations: That Commandment 
refers to the Publication of the Goſpel among 
all Nations, and not unto the Obedience of 
Faith: And it is a Diſcovery of Inattention 
in Mr. Jachſon, that he did not obſerve it. 


It is poſitive Unbelief, or an Oppoſition to, 


and Rejection of, the Goſpel, as Fooliſhneſs, 
that is intended in Rom. x. 10. 1 Pet. iv. 17. 
. a | | a The. 
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2 Theſſ. i. 7, 8, 9. which is highly criminal, 
and will be awfully puniſhed by God. But 
what Proof ariſes from hence, that Hpecial, 


Javing Faith is the Duty of unregenerate Men ? 
Not the leaſt. 


2, He attempts to prove, that ſpecial Faith 


is a Duty required by. the Covenant of Works: 
He means by the moral Law that Covenant, 
becauſe he ſpeaks of Unbelievers being under 
it, as I have before obſerved. I deny, that 
the Covenant of Works requires Believing in 
Chriſt for Salvation of any Man in the World, 
for the Reaſons above-mentioned : And it 1s 


with ſome Degree of Boldneſs, that I ſhall 
inſiſt upon this. That which requires Work- 


ing for Life, as the Covenant of Works does, 
cannot injoin Believing unto Salvation and 
Life. It is wholly inconſiſtent with the Na- 
ture of that Covenant. But he thinks, if this 
Faith is not commanded by the moral Law, if 
it is required at all, then it muſt be by the 
Goſpel, and ſo we ſhall make a Law of that. 
Ve are in no Danger of this, tho' the good 
Man ſeems to be greatly afraid of it: For, 
tho' we deny, that ſpecial Faith is required of 
any by the moral Law, conſidered as a Cove- 
nant of Works, we grant, that it requires it, 
conſidered as a Law merely, or Rule of Action, 
of all who are under it, and theſe are regene- 
rate Perſons. All others are under it, as a 
Covenant, and in that Form it requires it not. 


But I proceed to conſider what che Author 


calls a fourth Argument: 


G 2 1 ' Fourthly; 
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Fourthly, For any Man to affirm, that thos 
Faith in Chriſt is not required by the moral Low, 
is no leſs than in Effeft to oppeſe and contradiet 
the expreſs Word cf God, ſpoken unto us by Jeſus 
Chriſt himſ-/f, by his beloved Diſciple John, 
and by the great Apoſtle Paul x. This is not a 
new Argument; it is not diſtinct from, but the 


ſame with the Third, or at leaſt a Concluſion 


ariſing from it, as every one will fee. 

The Words of the Apoſtle Jon, which he 
produces, are theſe : And this is his Command- 
ment that wwe ſhould believe on the Name of his 
Son Feſus Chriſt, It is granted, that God re- 
quires regenerate Perſons to act Faith on Chriſt 
for Salvation; none deny it. The Author's 
Reaſoning mult be this: God requires thoſe 
who are born again to exerciſe fpecral Faith 
in Chriſt, therefore, he commands unregene- 
rate Men who hear of him to act ſaving Faith 
in him: Or, his Reaſoning muſt ſtand thus ; 
We who are Believers, and not under the Law, 
as a Covenant of Works, but as a Rule of 
Conduct, are required to receive Chriſt for Sal- 
vation, therefore, Unbelievers, who are under 
the Law, as'a Covenant. are commanded to be- 
lieve in Chriſt to the Salvation of the Soul. The 
bare mention of which, I ſuppoſe, will be ac- 
knowledged a ſufficient Refutation of it. The 
Words ot the Apoſtle Paul, which are brought 
to prove the Point, are theſe : Now the End of 
the Commandment is Charity out of a pure Heart, 
end of a good Conſcience, and of Faith unfeigned +. 
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If by the Commandment is intended the Mi- 
mſtration of the Goſpel, as it is in Chap. vi. 14. 
then the Goſpel, and not the Law, is that 
whereof the Apoſtle ſpeaks: But I will not 
now inſiſt upon that Senſe, tho' ſomething 
might be offered from the Context in Favour of 
it, becauſe I will cut off all Cauſe of a Charge 
of Evaſion. Be it ſo then, that the Command- 
ment means the Law, it muſt not be under- 
ſtood as a Covenant of Works, as Unbelievers 
are under it; but as a Rule of Action, in which 
Senſe Believers are under it: For, as a Cove- 
nant of Works, it knows nothing at all of a 
pure and ſanctified Heart by the Grace of God, 
nor of a good, that is, a Conſcience purged 
from Sin by the Blood of Chriſt, nor of un- 
feigned Faith in Chriſt for Salvation; theſe 
Things are not the End of the Law, as a Cove- 
nant of Works; but perpetual Purity of Mind 
and conſtant perfect Obedience in Life, unto 
E all its Precepts. They are the End of it, as 
a Law merely, or Rule of Action unto 
the Saints, in which Senſe only they are 
under it, and not as a Covenant. Nor do the 
Words of our Lord afford any Pfoof of this 
Matter : And have omitted the weightier Mat- 
ters of the Law, Judgment, Mercy, and Faith *. 
Truſt in God, as the Upholder and Preſerver of 
his Creatures, and as a bountiful Benefactor to 
them, and Credit to his Word, or a Belief of 
the Truth, Importance, Wiſdom, and Holi- 
neſs of whatever he. reveals, is that Faith, 
| Matth. XXiii. 23. 
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which the Covenant of Works requires; but 
not Faith in Chriſt for Salvation, For, he 
Law is not of Faith, in that Senſe. Obey, and 
tive, are the Command, and the Promiſe of that 
Covenant: Not believe, and be ſaved. The Con- 
ſequences, which the Author draws from the 
Denial of ſpecial Faith in Chriſt for Salvation 
being a 1 contained in, or required by the 
Covenant of Works, are merely imaginary. No 
Liberty is hereby given to Men to tranſgreſs 
the righteous Precepts of the firſt Covenant. 
They may not plunder their Neighbour, and fall 
fo Cutting of Throats, becauſe ſpecial Faith in 
_ Chriſt, is not their Duty. What the Author 
expreſſes of this Kind in ſeveral Places, is 
nothing but Rant, not Reaſoning *. And it 
is an extremely unkind, and alſo a moſt falſe In- 
Fnuation of his, that I think Believers are freed iſ 
rom the Obligation of the moral Law +. Freed 
from it, as a Covenant, they are; if not, they I 
are under its Curſe. But, there is no one Prin- 
ciple, that I more firmly believe, than I do 
this, that Believers are now, and eternally will 
be under the moral Law, as a Rule of Action; 
nor ſhall I ever think otherwiſe, unleſs, I 
ſhould happen to fall into ſuch a wretched In- 
Fatuation, as to imagine, that there is no God, 
and that Behevers are not Creatures. This leads 
me to his ſixth Argument. frees 
Sixthly, Such a Faith and Repentance, Love, 
and Fear of God, as are no Duties required by 
che Law of God, can bave no Concern at all in 
P. 52, 53, G. e 
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the Holineſs and Happineſs of Men *. 1. The 
Covenant of Works now requires of its Sub- 
jects, and it required of Adam, Faith, but not 
Faith in Chriſt for Salvation; Love to God as 
ſupremely good and the Origin of Bleſſedneſs, 
but not, as he God of all Grace, for that Co- 
venant makes no ſuch Diſcover y of him. A 
Fear, or Reverence of God, as a Being poſſeſſ- 
ed of all poſſible and infinite Perfections; but 
not a Fear of him, as 4 Sin-pardoning God 
through a Mediator, for he had no Revelation 
of him, as ſuch. And in theſe Things his 
Holineſs very much conſiſted. Repentance 
was not required of him in a State of Integrity, 
| for that neceſſarily ſuppoſes Guilt, in the Crea- 
| ture of whom it is required. And, therefore, 
there is a Faith, a Love to God, and a Fear of 
| him, which bear no Relation to the Evangelical 
| Scheme of Salvation by Jeſus Chriſt, wherein 
| the Holineſs and Happineſs of Man have a 
Concern. And, theſe are Duties required of 
all Men. 2. The Covenant of Works, by Im- 
plication, requires Repentance: And to . 
and turn to God is the Duty of all Men; 


would have been ſo, if no Proviſion had 13 


made for the Salvation of one Individual of 
Mankind. Vea, it is the Duty of the Devil, 
of all the Devils in Hell, to repent and turn 
unto God, by Obedience, though they never 
will. 3. I moſt freely allow, that Faith in 
Chriſt for Salvation, Evangelical Repentance, 
Love to God in a Mediator, and a holy Reve- 
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rence of him, as a new Covenant-God, are 
Duties of the moral Law, though not, as it is 
in the Form of a Covenant; but as a Rule of 
Conduct to Believers, who are under. it as a 
Law, but are not under it as a Covenant; in 
that Senſe the Law is dead to them, they are 
dead to it, and none of the Actings of the gra- 
cious Pr inciple i in them is Obedience to the Co- 
venant of Works. 

I am fully of Opinion with Dr. Owen, who 
ſays: There are ſome Graces, ſome Duties be- 
longing unto Evangelical Holineſs, which the 
Law knows nothing ,: Such are the Mortifica- 
tion of Sin, godly Sorrow, daily Cleanſing of 
our Hearts and Minds; not th mention the more 
ſublime and ſpiritual As of Communion with 
God by Chrijt, with all that Faith and Love, 
which is required tewards him. For although 
theſe Things may be contained in the Law radi- 
cally, as it requires univerſal Obedience unto God, 
yet they are not ſo formally. And it is not uſed 
as the Means to beget Faith and cr in us: 
This is the Effect of the Goſpel only * 

An Anſwer is before given unto what he 
offers under this Argument, to prove, that the 
holy Principle in Adam, and the gracious Prin- 
ciple in Believers, are the ſame; 5 alſo unto 
what he advances to prove, that the Life pro- 
miſed in the Covenant of Works is the very 
ſame with that Life, which is provided and 
Promiſed j in the ev Covenant; this Argument 


of Diſcourſe of the Spirit, p. 44 8. 
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may therefore be diſmiſſed, Proceed we now 
unto the Seventh: 
Seventhly, 17 ibn where declared, affirmed, 
nor taught in the Word of God, that Faith in 
Chriſt is not a Duty; or that it is not the Duty 
| of thoſe to whom he is made known to believe in 
| Chriſt.—L have never yet found the Place where 
it is written, it is not the Duty of thoſe who 
| have a Bible to believe in Chriſt x. Doth not 


the Author know, that he who affirms is to 


prove, and, that, if Proof cannot be given of 
what is affirmed, it is reaſonable and juſt to 
embrace the Negative? This Argument ſeems 
to be formed merely to add to the Number of 
bis Arguments, and for the Sake of ſaying 
E ſomething, whether to Purpoſe, cr to no Pur- 
E poſe. What if a Papiſt ſhould aſk him, if 
he hath any where read in the Scripture, that 
© Bells are not to be baptized? ] believe he could 
not point out the Place where it is ſo written. 
Would he, for that Reaſon, grant to the Papiſt, 
that the Baptizing of Bells is lawful ? I am per- 
 ſuaded he would not. I am not a little ſur- 
| prized, that the Editor ſuffered ſuch Imperti- 
nency, to be expoſed to public View. In the 
Reviſal of any Piece for Publication, Amend- 
ment of Style, and the Correction of Pecca- 
dillo's, in Language, are of ſmall Importance, 
unto expunging what the Public will deem im- 
pertinent to the Caſe argued, Indeed I muſt con- 
feſs, that, if this Method had been taken with 
this Piece, very little would have been left for 
: CT. 
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the World to ſee. But my Surprize is much 
heightened, by what is advanced to prove the 
Abſurdity of an Objection unto his Opinion, 
vi g. this, 

Eighthly, The only Argument produced to 
prove, that Faith in Chriſt is not a Duty, (he 
means the Duty of unregenerate Men) 7s both 
unſcriptural, and, utterly deſtructi ve of all true 
Religion. - Heib natural and revealed x. This 
Objection, then, is a Bow at the Root, and, if 
you will believe him, there are no Principles 
þ bad, nor any Practices ſo vile, but what 
may be defended eternally by it. Doubtleſs, 
your Curiolity 1 is much excited to know, what 
this Objection can be, which is calculated to 
ſerve every im, uus Purpoſe. | 

The Ob: zection, as he ſtates it, is: Adam 
bad not F 1b in C , nor Was obliged to have 
it before the Fall; and neither did nor could loſe 
it, cither for pimſelf or for his Offspring, and, 
therefore, none of his fallen Poſterity are obliged 
to believe in Chriſt T. I do not know, that 
any one Perſon in the World ever objected 
thus, unto its being the Duty of unregenerate 
Men to act Faith on Chriſt for Salvation. 
The Objection, in Fact, is this: The holy 
Principle connatural to Adam, and, concreated 
with him, was not ſuited to live unto God 
through a Mediator; that kind of Life was 
above the Extent of his Powers, though per 
te; and, therefore, as he in a State of Tate 
grity had not a Capacity of living unto God, 
2greeably to the Nature of the new Covenant, 
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it is apprehended, that his Poſterity, while un- 
der the h, Covenant, are not commanded to 
live unto God after that Sort, or, in other 
Words, to live by Faith on God, through a 
Mediator. Capable he was of receiving a Re- 
velation from God of other Truths, than what 
are contained in the fr/} Covenant, if it had 
been the Pleaſure of God to make ſuch a Re- 
velation unto him. He was able to give an 
Aſſent, to the Truth, of what God ſhould 
pleaſe to reveal to him, and had a Canacity of 
reverentially regarding Truths divinely revealed 
to him, though not included in that Cove- 
nant, wherein he was to walk with, and live 


unto God. And I would obſerve, 


1. He did not become incapable of receiving 


a Revelation of new Truths from God, nor of 
yielding an Aſſent unto them, nor could he, 
without he loſt his Reaſon and became a Brute. 
And, therefore, Hereſy, and Deiſin, are not at 
all countenanced by this Objection, much leſs 
will it clear all the Dez//s and Tnjidels in the 
World of all Sin, and 3 them from Pu- 
niſhment, which the Author, ſays it will * 

I am amazed, and cannot poſlibly conjecture, 
for what Reaſon, the Editor ſuffered ſuch Stuff 
as this is to come abroad into the World. Sure- 
ly, the End could not be, that the Writer 
might be expoſed to Contempt. 

2. Nor, does this. Objection give the leaſt 
Support to Arminianiſin, though Arminius was 
convinced of its Truth. For, if pure Nature 
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was not furniſhed with a Power of believing 
in Chriſt, much leſs is corrupted Nature. 

All the Uſe that Arminius could make of 
it, was only to urge it as a Difficulty upon thoſe 
Catvini/ts, who maintain, that Faith in Chriſt 
is required of all Men, upon Pain of eternal 
Damnation, who hear the Goſpel, Many of 
them in order to get clear of this Difficulty, 
endeavoured to prove, that Adam had a Power 
of believing in him. And, that, therefore, 
this Faith may juſtly be required of Men, 
becauſe the Loſs of Power for that Act is the 
Conſequence of Sin, If Proof could be given, 
that Adam had ſuch Power, their Reaſoning is 
moſt certainly right. But the Truth is, this 
is a Difficulty, that is inſuperable, upon the 
the Scheme of Arminius, though he did not 
diſcern it. For, if that holy Principle of Ope- 
ration, which Adam had, was not ſufficient for, 
nor ſuited unto the Act of Faith on Chriſt, as 
a Saviour, it undeniably follows, that, without 
Exiſtence is given unto a Principle of Opera- 
tion, which in its Nature is fitted and diſpoſed 
unto that Act, in the Hearts of Men, they 
neither can, nor ever will believe to the Saving 
of the Soul. All kind of Aſſiſtances whatſoever 
will eternally be inſufficient for producing an 
Act, in any Subject, who hath not a Principle of 

Operation, in its Nature agreeable to the Act: 
And, conſequently, if this Opinion is true, the 
whole Scheme of Arminianiſin muſt fall to the 
Ground. Sometimes, Men of great Abilities, 
deſigning to clog an Adverſary with a Difficul- 


ty, 
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ty, advance that, which embarraſſes them- 
ſelves, as much, or more, than it does thoſe 
whom they oppoſe. Whereof this is an In- 
ſtance. I ſhould not deſire any greater Advan- 
tage againſt Arminianiſin to be granted, than 
this is, that, Adam, in his innocent State had 
not Power to believe in Chriſt, as a Saviour; 
that is to ſay, that he had not a Principle of 
Operation, in its Nature ſuited to that Act. 
For, that being allowed, it follows by neceſ- 
ſary Conſequence, that, unleſs ſuch a Princi- 

le is created and infuſed into the Minds of 
Men, the Act of Faith in Chriſt will be ime 
poſſible to them, whatever Helps, Impulſes, 
and Excitations they may receive. And, there- 
fore, the Opinion of conditional Election, con- 
ditional Redemption, of Free-will in Man to 
Good, Cc. muſt unavoidably ſink. In a 
| Word, by this one Thing being granted, with 
much Faſe the — Arminian Scheme may 
be demoliſhed. 
3. Nor, is any Encouragement given to An- 
| tmomuan Principles and Practices, by the Opi- 
nion, that Adam in a State of Integrity, had 
not a Power, of living unto God, according to 
the new Covenant. Ability he had of living 
unto God according to the irt Covenant, and 

it is the Duty of his Deſcendants, who remain 
under that Covenant, ſo to live unto him. 

Neither, 4. Is God, by it, precluded from de- 
manding Satisfaction for the Breach of the Law. 
For, though human Nature, is incapable of - 
making Satisfaction for Sin, by Suffering, ca- 
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pable it is of Suffering, and it is juſt with 
God to make it ſuffer, and that for ever; be- 
cauſe no Satisfaction ariſes to Law and Juſtice, 
by all the Sufferings it is able to endure. And 
ſach Obedience 1s "Kill due from Men, as the 
Liw requires, becauſe, though they have not 
Power to yield it, that Power was loſt in Con- 
ſequence of Sin, on the Part of Man. | 

And, therefore, 5. The Undertaking, Obe- 
dience, Sacrifice, and Satisfaction of Chriſt for 
us, is not fotally ſubrerted for ever, by this 
Opinion, which our Writer ſays it is. It does 
not deny, that Obedience is due from us to the 
holy Law of God; it does not ſuppoſe, that we 
E are unable to ſuffer Puniſhment, though we 

ö cannot ſatisſy the Law, by what we ſuffer; 
and, conſequently, for any Thing, that, this 
Opinion implies, God might require, as he 
graciouſly has required, Obedience of Chriſt as 

our Surety, and his Offering himſelf a Sacrifice 

to atone for our Guilt, with a V. iew to our Ju- 
ſtification. But I am aſhamed to dwell upon 

: the Refutation of ſuch /enſele/s Stuff as this is. 

I think it exceeds, in Iipertinence and Extra- 
wagance, any Thing, that I ever read, in the 
Courſe of my Life, to this Time. Surely, the 
Author, could not hope to be believed, when 
he ſays : It juſtifies the Principles and Practice 
of * Deiſt, Socinian, Arminian, Antinomian, 
and Libertine, and faves us the Labour of diſ- 
Puting any longer, whether it is our Duty to be- 
eve in Chriſt ; for it leaves us no Chriſt to be- 
lieve in, nor any Thing for which to believe 
in 
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in him *, What can be ſaid of this? But that 
the Author zs franſported through Heat, and a 
much miſtaken Conception of Things, quite 
beyond bis Reaſon. 

I ſhall not treſpaſs any farther on your Pati- 
| ence, in animadverting on this Piece; I ſup- 
| pole it wholly needleſs to add any Thing more, 
by Way of Anſwer unto what is advanced by 
that Author. It will be very agreeable. to me, 
if Chriftophilus pleaſes, that you, Philagathus, 
ſhould now offer, to our Confideration, what 
you apprehend ray heal the Breach between 
us, and be a laſting Foundation of our mutual 
Friendſhip. _ - 45 

Chriſtophilus. J am not leſs inclined to give 
Attention to you, Philagathus, with the ſame 
View. 

Philagathus. I ſhall moſt gladly attend unto 
this Service; and, if I may be inſtrumental 
to bring you, my dear Brethren, unto a Re- 
| conciliation, it will give me a much greater 
Degree of Pleaſure, than I can expreſs. "Some 
| Motives unto Love and Unity between you 
I beg Leave to mention. 

1. You both hold the Head, or are agreed in 
every fundamental Point. I muſt tell you, 
Philalethes, that Chriſtopbilus reſolves the Whale 
of -Salvation into the free, ſovereign Love and 
Mercy of God. He believes Election to be 
an Act of ſovereign Mercy in God, and that 
all Holineſs, \ in the Perſons choſen, is the 
ae and not the Cauſe, of that Decree. 
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He is perſuaded, that the Covenant of Grace, 
from everlaſting, was made with Chriſt, as 
the Head of the Ele&, and with them in him, | 
as his Seed : That, therefore, they then ſtood 
related to him, in Vertue of that federal Tranſ- 
action; and ſpeaks of this, as a Fountain and 
undamental Union between Chriſt and the 
Elect. He denies, the univerſal Extent of 
Chriſt's Death, affirms that to be 4 peſtilent 
Hereſy, and maintains, the Reality and Per- 
fection of Satisfaction for the Sins of all the 
Elect, by the Sacrifice of Chriſt: That Right 
to Forgiveneſs is the proper, and immediate 
Effect of his Death, tho' that Right is not 
actionable by the Perſons for whom it is ob- 
_ tained, until they believe. He ſays, that there 
is no fuch Placability, or Reconcileableneſs, in 
God, as the Effect of - Chriſt's Death, which 
ſome ſpeak of: That this Placability is neither 
in the Covenant of Works, nor in the Covenant 
of Grace; that is, that truly it is not at all, 
But Peace with God is made, and that Recon- 
Ciliation itſelf is effected, by the Sacrifice of 
Chriſt. He ffrenuoufly inſiſts upon it, that the 
Righteouſneſs of Chriſt is the e Matter of 
our Juſtification before God ; and denies, that 
there is a Free-Will in Men, naturally, to 
Good ; and, therefore, is firmly of Opinion, 
that the Grace of God alone can purity their 
Hearts, and make them meet for Heaven ; 
that it is certainly efe&ual unto that important 
End in all the Elect, and that this good Work 


1 will be performed 1 them all until the Day of 
| Cbriſt, 
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Chrijt, and, conſequently, their Salvation is 
not precarious, but ſure and certain. Now, 
Philalethes, ſince Chriſtaphilus is fully perſuaded 
of the Truth of theſe Things, you cannot 
have juſt Reaſon to charge him with any 
Miſtakes, which affect the Eſſential of Chri- 
ſtianity, tho' his Apprehenſions are different 
from yours, reſpecting ſome Points, which 
have been before mentioned; and, therefore, 
it is your indiſpenſable Duty to eſteem and 
loye him, as a Brother in Chriſt. 

I pray you, Chri/tophilus, permit me to ob- 
ſerve ſome Things to you concerning Phila- 
lethes. He believes, that the Elect of God are 
under the Covenant of Works, until 12 are 
regenerated, and ſtand condemned by it, not- 
withſtanding their federal Union with C hriſt, 
and the ſecret Acceptation of their Perſons with 
God, through him, the Beloved. That they 
are not, as fo themſelves in a manifeſt State of Ju- 
ſtincation, nor can know and plead their Right, 
t Pardon, Impunity, and Lite. This Right 
actually ſubſiſts; but by them, it is not aclien. 
able, even in the Opinion of Phtlalethes, and, 
conſequently, no Countenance is by him given 
unto carnal Confidence and Preſumption in Men. 
He believes, as firmly as you do, the alelute 
Neceflity of Regeneration and Sanctification, ar 
that, without Holineſs, no Man ſhall fee the 
Lord. Ang, he js fully perſuaded, that the 
moral Law continues in the whole, of its Force. 


That unregenerate Men are under it, as a Co- 
1 venant, 
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venant, and, by it, are obliged unto all that 
Obedience, which, as a Covenant, it requires: 
That the Regenerate are under it, as a Law, or 
a binding Rule of Conduct, and that the Com- 


paäaſs of their Duty is not /efſened, but, on the 


that Account, or indeed on any other. 


contrary, greatly enlarged, by that new Reve- 


lation of God, which the new Covenant gives. 
And, therefore, when you pronounce him an 
Antinomian, you abuſe him. Befides, he 


neglects not to preach the Law, he explains its 


Precepts, vindicates the Equity of its Curſe, 
treats of the Nature of the Puniſhment, it 
threatens for Sin, and demonſtrates the Juſtice 
of that Conſtitution. Nay, he affirms, that 


none can well under ſtand the Grace of the Goſpel, 
avithout an Acquaintance with the true Nature 


of, the Doctrine, of the Covenant of Works, 


What Reaſon, therefore, can you poſſibly have 


to treat him unkindly ? I am free to tell you 
plainly, that it is your Duty to cheriſh Affec- 
tion for him, as a Brother, in the Lord. For, 
wherein, his Sentiments differ from yours, no 
Fundamental Principle, I am certain, is in the 
leaſt affected. And, though, he differs from 
you, in thinking, that ſpecial Faith in Chritt 


is not a Duty enjoined by the Covenant of 


Works: He believes the Neceſity of that Faith 
in order to Salvation, and agrees with you ful- 
ly, in reſpect to the Author, Object, Nature, 


Fruits, and Effects of it. So that, there is no 


juſt Cauſe of il! Reſentment againſt him, on 


II. If 


Calviniſts differing in Opinions. 59 

II. If you, Chriftophilus, think of gaining 
the Eſteem of ſuch who are ſomewhat inclin- 
ed to Baxterianiſm, or Arminianiſm, by cen- 
ſuring Philalethes, for what you account Pecu- 
liarities in him, you will find yourſelf miſtaken. 

For, provided you continue to inſiſt upon it, 
which I believe you will, that the Tnfzfion of 
a gracious Principle, into the Hearts of Men, 
is Pre-#eguifite unto gracious Acts; and that 
Right to Pardon and Life is the :mmmediate Ef- 
| fect of Chriſt's Death, with reſpect to all thoſe 

for whom he died; how, much, ſoever, they 

may flatter you, for condemning the Peculiari- 
ties of | Philalethes, | know, that you will 
never find them your bearty Friends, The 
Difference between you and them is funda- 
| mental, but the Difference between you and 
Philalethes is not ſo. No eſſential Point is af- 
| fected, if he 1s miſtaken, viherein he differs 
from you. 

III. Let me intreat you both to 8 how 
numerous they are already, who oppoſe thoſe 
important Principles, wherein you are agreed, 
and that the Number of ſuch is every Day in- 


cregſing. If that Conſideration hath its proper 


Weight with you, I. think, that you cannot 
long keep at a diſreſpectful Diſtance from one 
another. Thoſe bod Attacks, which are made 
upon Principles, that you both eſteem funda- 
mental, ſhould cauſe you heartily to unite in 
their Defence, while you agree to differ in 
928 Matters. 


I 2 Sick IV. Take 
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IV. Take into your molt ſerious Confidera- 
tion, from what Spring of Action, your mutual 
Animoſity ariſes. At is not the Spirit, or the 
gracious Principle in you; but the Fleſh, and, 
therefore, you ought to be aſhamed of it, and 
humbled for it before God, as a great Offence 
unto him, who is a God of Love, and 
Peace. 
V. Are you not Subjects of the /ame Grace ? 
Objects of the ſame Love? Children of the 
ſame Divine Father? Members of the Jame 
ſpiritual Head? And are you not embarked in 
the ſame Cauſe? Do you not both aim to ad- 
vance the Glory of the Grace of God, as the 
entire Cauſe of Salvation? Are you not both 
concerned to promote the Intereſt of Holineſs, 
to the Praiſe, and Glory of God, by Yeſus 
Chriſt? What a Shame then is it, for you, 
who agree in theſe important Views, to che- 
riſh Wrath in your Breaſts, one againſt ano- 
ther, becauſe of ſome leſſer Differences, in 
your Apprehenſions, wherein, no one un- 
damental Principle is affected ? Surely, you 
may allow one another Liberty of Thought, 
and Freedom of modeſt Expreſſion, upon thoſe 
Subjects, about which, your Conceptions are 
not exactly alike, Be ſcrupulouſly cautious, 
in what Manner you expreſs yourſelyes. My 
Meaning is, be ſure to uſe ſound Speech that 
cannot be condemned. If I may be permitted to 
lay it without Offence, you have both been 
too much wanting, in this very neceſſary Cau- 
tion, 


Calviniſts differing in Opinions, 61 
tion, and have made Uſe of ſuch Phraſes, 
as are at leaſt capable of an id Conſtruction, 
and which may be taken in a bad Senſe, 
though, your Meaning hath been good, and 
ao holeſome. Not only take Care, that your 
Thoughts be zz/7, but alſo to expreſs them in 
ſuch Language, as will need no Explication 
to qualify it. And, I beſeech you, forbear 
charging one another with dangerous Conſe- 
quences, which you neither allow, nor do na- 
turally ariſe from your differing Sentiments. 
In Diſputes, this ſometimes is done, unto a 
great Diſcovery of the Weakneſs of the Head, 
or Badneſs of the Heart, of the heated Diſpu- 
tant. And, the Effect, thereof, cannot be 
good. I am ſorry, that I have Reaſon to fay 
it, neither of you are fully clear in this Mat- 
ter. And, laſtly, 

VI. For I muſt conclude, well conſider 
how excellent, and beautiful, Unity among 
Chriſtians is. It is ornamental to their Pro- 
feſſion, pleaſing unto God, and greatly advan- 
tageous to themſelves, If you fait not of your 
Duty, in this Thing, I am perſuaded, that, 
your mutual Anger will ſub/ide, and a laſting 
Friendſhip be renewed, between you. 
cloſe my humble Advice, with the elegant 
Commendation, which the Spirit of God, 
gives of Peace and Concord among the Saints: 
Behold how good and how pleaſant it is for Bre- 
thren to dwell together in Unity. It is like 
the precious Ointment upon the Head, * 
| down 
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down upon the Beard, even Aaron's Beard, 
that went down to the Skirts of bis Garments. 
As the Dew of Hermon, and as the Dew that 
deſcended upon the Mountains of Zion; for 
there the Lord commanded the Bleſſing, even 
Life for evermore *. | 


* Pſal, cxxxiii. 


